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Big city blues

From driverless cars to smart speakers, ieDecode demystifies new technology

The periodic drama of sealing and demolitions of illegal constructions has become the unfortunate
leitmotif of Delhi’s development. It is usually portrayed as a law and order issue, not the failure of
urban planning. Not surprisingly, the judiciary has emerged as the arbiter in the field, thus further
marginalising the role of the urban planner. As in any complex legal argument, the casus belli, the
vision and the implementation strategies as defined by the Master Plan of Delhi (MPD), are now
elided by issues that have arisen subsequently as its consequence. This inversion of intent and its
outcome in providing the rationale for sealing and demolitions needs to be dispassionately
analysed in order to formulate redressal mechanisms, not only to resolve the present predicament
but also develop more effective long-term strategies to manage urban development.

This task has been long overdue. The fact is the spatial norms, development controls and even
the basic planning ideology on which the present Master Plan of Delhi (and other Indian cities) is
based are modelled on urban development strategies that evolved in post-war Europe and the US
under entirely different social and economic circumstances. These were eagerly adopted after
Independence by the governing elite (including urban planners) because they neatly aligned with
their aesthetic aspirations for Indian cities. This has proved inadequate to handle the complexities
of Indian urbanisation and the nature of indigenous urbanism: Hence the drama of sealing and
demolitions. But such insights have not triggered self-reflexive reform in the profession. So
tragically, the misguided strategies of MPD continue to be defended as adamantine certainties.

All over the world urban planners have responded with pragmatic creativity — not the police
powers of the State — to the changed circumstances they confront in the management of their
cities, but not in Delhi. For example, the development of slums, mushrooming commercial, retail
and industrial activities, are all evidence of a robustly developing political economy, but instead of
mediating this processes by appropriately modifying the MPD, its subsequent revisions have
treated it as urban malaise to be uprooted.

As a result, the city today is not so much the product of the original vision of MPD as it the product
of the contest between the haves and the have-nots. Those at the receiving end of the police
actions have naturally appealed to politicians to negotiate relief or resorted to corrupt means to
“regularise” their initiatives to survive under hostile circumstances. Seen in this light, both the
strengthening of democratic processes and the imperatives of a soft State are implicated in the
subversion of MPD. The process has been so pervasive that some analysts believe that 70 per
cent of the city has been regularised. Thus, sealing and demolitions has only shifted the focus
from the original source of the problem, the MPD and the lack of imaginative governance, to its
victims, the migrants and entrepreneurs who have immeasurably contributed to India’s success
story.

So, what is the way forward? So far the government has only tweaked the flawed MPD by
“regularising” its failures because the MPD is considered a sacrosanct legal document. Meaningful
reform can only begin by understanding the nature of Indian urbanism. Instead of importing
solutions, it requires a fine-grained engagement with the problems of the habitat that has not been
attempted so far. Given the history of urban planning and urban governance in our country, and
the fact that so much water has already flowed under the bridge, the concept of Local Area
Planning (LAP) offers hope. LAP seeks to find solutions for urban problems from the bottom up.
Interestingly LAP is an integral part of MPD, but was never used as a tool to resolve urban
problems.
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About 10 years ago, it was decided to invite five institutions to try it out on an experimental basis. I
was part of that exercise. LAP brings civic governance closer to the people by providing a mapped
framework of the existing ground realities for taking development decisions for each of the 272
electoral wards of the city. It enables the public, elected representatives and civic authorities to
transparently negotiate local issues and find solutions, including how to deal with slums and illegal
development. Stakeholders are brought to the table to reach satisfying settlements. This was no
mean feat in a planning system that expects society to submissively accept the dictates of MPD or
be labelled illegal. Of course, it was an intelligent initiative whose time had come, but the civic
authorities burdened the exercise ab initio by expecting the institutions to make recommendations
that adhered to the prescriptions of MPD. Not surprisingly, the exercise was aborted.
Nevertheless, while it lasted, the exercise demonstrated that there was a democratic process
available to resolve seemingly intractable urban planning issues that are currently being dealt with
by sealing and demolitions.

Regrettably, urban planners seem to be the last to realise that cities are neither abstract nor static
entities and that a Master Plan is not written in stone. Unless they seriously engage with the
people and the ground realities of Indian cities to come up with humane solutions, the profession
can only hold on to the judiciary’s coat-tails to manage the city. The challenge, therefore, is to look
inwards and not outwards for solutions to make Delhi a better city.

END
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A pattern of impunity: on the SC/ST Act

 

For India’s Dalits and Adivasis, May 1 this year was a ‘May Day’ in more ways than one. It was
May Day, the day to commemorate the labour movement (the vast majority of them do belong to
the working classes), and also ‘mayday’ in the maritime sense, an occasion to broadcast their
distress over a life-threatening emergency.

Dalit and Adivasi rights organisations observed May 1 as ‘National Resistance Day’. The
immediate trigger was the Supreme Court order of March 20 on the Scheduled Castes and
Scheduled Tribes (Prevention of Atrocities) Act, 1989 (hereafter SC/ST Act). Protest meetings
held across the country had three demands for the government: neutralise the Supreme Court
order through an ordinance that would reinstate both the SC/ST Act and the SC/ST Amendment
Act, 2015, in their original form; include both these laws in the Ninth Schedule to protect them from
judicial review; and release all the Dalits arrested on April 2 when a ‘Bharat Bandh’ was observed
to protest this Supreme Court order.

The Mahajan case

A lot has already been written on why the Supreme Court order is prejudicial to the cause of
justice for victims of caste atrocities. But the underlying case that triggered the controversial
judgment hasn’t received enough attention. It might be instructive to briefly consider the facts of
this case, Subhash Kashinath Mahajan v. the State of Maharashtra.

Preliminary enquiry not a must for every complaint under SC/ST Act, says Supreme Court

The dispute arose in 2007, when Bhaskar Gaikwad, a storekeeper in a government college in
Karad, Maharashtra, wrote to the State government highlighting alleged illegalities committed by
Satish Bhise, the college principal. Mr. Gaikwad is from the Scheduled Caste (SC) community, Mr.
Bhise is a non-SC person.

In April 2008, Mr. Gaikwad stated in his annual confidential report (ACR) that he had brought to
light certain irregularities in the procurement of materials for the college. When Mr. Gaikwad’s
reporting officer, Kishor Burade (also a non-SC person), saw it, he allegedly entered false
information in the ACR about Mr. Gaikwad’s performance as well as some casteist remarks about
his character. Mr. Bhise, too, allegedly made mala fide comments against Mr. Gaikwad in the
ACR.

When Mr. Gaikwad became aware of these remarks in his ACR, he filed a first information report
(FIR) against Mr. Bhise and Mr. Burade under the sections of the SC/ST Act that penalise a non-
SC person for giving a public servant false information that could harm a SC person. Since the
accused were Class I officers, the police applied for sanction to prosecute them.

Subhash K. Mahajan, who was then the Director-in-charge, Technical Education, Maharashtra,
wrote to the investigating officer denying sanction for prosecution, even though he did not have the
authority to make that call.

SC/ST Act: Your judgement caused disharmony, great damage to the country, Centre tells
Supreme Court

Following Mr. Mahajan’s refusal to grant sanction for prosecution, the police in 2011 filed a C-
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Summary report on the case, which means that the case is “neither true nor false”. Mr. Gaikwad
claims that he was not informed of this fact by either the police or the courts for more than four
years, even though they were required by law to do so.

When he finally found out about the C-summary report in early 2016, he filed another FIR, this
time against Mr. Mahajan, charging him with knowingly shielding persons accused of a crime
against an SC person. This too is an offence that attracts the provisions of the SC/ST Act.

In August 2016, the defendant (Subhash Mahajan) approached the Bombay High Court asking for
the FIR to be quashed on the grounds that the charges against him were false and frivolous. The
High Court not only refused to quash the case but also ruled that “there are sufficient safeguards
in the Act itself which guarantee protection against frivolous and false prosecution”.

The defendant then filed an appeal against this decision in the Supreme Court. The apex court,
instead of concerning itself solely with the merits of Mr. Mahajan’s appeal, dramatically expanded
the ambit of the case, noting, “The question which has arisen in the course of consideration of this
matter is whether any unilateral allegation of mala fide can be ground to prosecute officers who
dealt with the matter in official capacity and if such allegation is falsely made what is protection
available against such abuse.”

In the name of protecting innocent non-SC persons from being victimised by false complaints
under the SC/ST Act, it laid down three guidelines that nullify key provisions of this law: it removed
the bar on grant of anticipatory bail; even though the Mahajan case only concerns public servants,
it ruled that where the accused is a non-public servant, the police may make an arrest only after
approval by a senior superintendent of police; and it held that before registering an FIR, the police
may conduct a preliminary inquiry to ascertain the veracity of the complaint.

Setback for SC/STs

Taken together, the three changes neatly reverse the original mandate of the SC/ST Act: instead
of immediately registering an FIR and investigating the accused, the police would now immediately
doubt the Dalit and investigate her complaint for veracity, and what’s more, they are required to do
so by law.

Supreme Court to hear Centre’s review petition on SC/ST Act ruling

One might assume that special guidelines to curb false allegations would be sparked by a case
where false allegations have been proven. But that is not quite the case here. The apex court’s
judgment does not engage exhaustively with the allegations made by the original complainant, Mr.
Gaikwad, against the defendants, Mr. Bhise, Mr. Burade and Mr. Mahajan.

In fact, Mr. Gaikwad has presented three fresh applications to the Supreme Court: one to
prosecute Mr. Mahajan “for filing a forged English translation of the original Marathi FIR”; one
seeking recall of the March 20 order on several grounds, “including fraud on the Hon’ble Supreme
Court of India by not filing the full text of the FIR”; and one “seeking calling of original records from
the Hon’ble Bombay High Court”. These applications were tagged and listed along with the Central
government’s review petition.

By far the most disturbing aspect of the court’s order is the idea that poor conviction rates and high
acquittal rates suggest a high number of false cases. Can we apply this logic, say, to the acquittals
of all the accused in the Kilvenmani massacre (Tamil Nadu, 1968, 44 Dalits killed), Tsunduru
massacre (Andhra Pradesh, 1991, eight Dalits killed), Bathani Tola massacre (Bihar, 1996, 21
Dalits killed), Laxmanpur-Bathe massacre (Bihar, 1997, 58 Dalits killed), Shankarbigha massacre
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(Bihar, 1999, 23 Dalits killed), to mention just a few of the most infamous instances of mass
acquittals? Do these acquittals mean that the cases against the accused were false? Or do they
suggest a pattern of bona fide impunity for crimes against the Scheduled Castes?

The SC/ST Act and the SC/ST Amendment Act hold enormous significance for Dalits not because
they have been effective in protecting them from caste injustice; not at all. If they are cherished
despite their poor conviction rates and shoddy implementation, it is because their very existence is
a testament to Dalit agency in a heavily casteist society, and a powerful affirmation of the
community’s faith in the Indian Constitution.

The problem with this law is not its supposed misuse but the inability of India’s criminal justice
system to recognise its own casteist biases. It is, after all, a matter of common sense that in a
society seeped in caste, no institution can claim immunity from casteist prejudices or mindset.
Sadly, the judiciary has been reluctant to acknowledge the social matrix of jurisprudence in India,
which is caste.

sampath.g@thehindu.co.in
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Making of a composite culture

From driverless cars to smart speakers, ieDecode demystifies new technology

Allow me to begin with some recollections. In the 80s of the last century, I spent four happy and
purposeful years in this city, a resident of Mugga Way, travelling across the length and breadth of
the continent, dividing my time fairly evenly in robust discussions with Australian friends, watching
cricket, learning to play golf, endevouring to rejuvenate Indo-Australian relations and highlighting
the communality of interests that characterize it. Some of this was acknowledged in a reference
made to me in the House of Representatives on April 6, 1989 and in a Report of the Senate
Standing Committee on Foreign Affairs, Defence and Trade later that month. Since then our two
countries have travelled a good distance and today have a vibrant relationship.

The recollections of those years are vivid in the minds of the Ansari family. I was therefore happy
to receive today’s invitation from my old friend, Professor Amin Saikal, to talk to this learned
audience on a subject that, one way or another, is of relevance to humanity in terms of history,
culture and contemporary geopolitics.

Professor Saikal had suggested a lecture ‘on any aspect of the civilization of Islam’ and utilizing
this leeway I propose to focus today on the interaction that characterized the role played for over
seven centuries on the soil of India by people of Muslim faith. Today, they constitute the third,
perhaps the second, largest community of Muslims in the world. They are geographically
dispersed, linguistically heterogeneous, unified in faith, influenced by its culture as well as by local
cultural practices, and are citizens of a vibrant democracy. By the same logic, they are called upon
to respond to contemporary domestic and global challenges having an impact on them,

A look at the map is helpful. India as a geographical entity was not terra incognita to the Arabian
Peninsula or other lands of western Asia where Islam had its first followers. This was particularly
true of contacts with the trading communities of the coastal regions of western and southern India;
records show that established trade route existed well before the advent of Islam. So was the
presence of Indian trading communities in those lands and tradition records Prophet Mohammad’s
familiarity with persons ‘who looked like Indians.’

India was thus a known land, sought after for its prosperity and trading skills and respected for its
attainments in different branches of knowledge. Long before the advent of Muslim conquerors the
works of Al Jahiz, Ibn Khurdadbeh, Al Kindi, Yaqubi and Al Masudi in the 9th and 10th centuries
testify to it. Alberuni in early 11th century studied Indian religion, philosophy, sciences, manners
and customs and produced a virtual encyclopedia remarkable for its detail and objectivity. In fact,
a closer reading of his short second chapter ‘On The belief of Hindus in God’ might have saved
centuries of misperceptions arguably on theological grounds.

The new faith came to India through diverse channels – through traders in the south and through
conquerors and travelers in north-west. A historian has noted that ‘the presence of Muslims in
India can be traced to three different sources: conquest, immigration and conversion with the
mingling of different stocks taking place in a manner that was beyond social or political control,’
adding that the vast majority of Indian Muslims are converts and that the main agency for
conversions were the mystics, principally in the 15th and 16th centuries.

The imprint of this interaction is writ large and was delineated many years back with some
precision by another historian. Indian culture, he wrote, ‘is synthetic in character. It comprehends
ideas of different orders. It embraces in its orbit beliefs, customs, rites, institutions, arts, religions
and philosophies belonging to society in different stages of development. It eternally seeks to find



cr
ac

kIA
S.co

m
crackIAS.com

a unity for the heterogeneous elements which make up its totality. At worst its attempts end in
mechanical juxtaposition, at best they succeed in evolving an organic system.’

Heterogeneity was the core of this process. It was a characteristic of the social, cultural and
philosophical landscape. Interaction with its own people who had opted for a new faith produced a
variety of responses, conscious and sub-conscious. One aspect was formal and political, another
was social and intellectual. The first adapted to the ground reality, benefited from it and in turn
induced the second.

What was the ground reality? In a general sense and right through the medieval period of Indian
history two sets of readings are available: the imperial system in northern India and the more
modest principalities in the south that developed their own distinctive identities before eventually
succumbing to the political pressure from the north.

It is a historical fact that for almost seven centuries from the eleventh to the eighteenth century the
state system in India was headed by persons who professed to be Muslim. Despite this at no
stage in this period was the state theocratic nor was Islam declared to be the State religion;
instead, the norms of governance were regal in a non-denominational sense. Practice thus drew a
clear distinction between rules emanating from the Sharia and those from Zawabit or Jahandari
(secular state laws). Overtime, the imprint of the structure of Indian society was visible, and so
was adaptability. Professor Richard Eaton has observed that ‘the Indo-Islamic traditions that grew
and flourished between 711 and 1750 served both to shape Islam to the regional cultures of South
Asia and to connect Muslims in those cultures to a worldwide faith community.’ He adds that ‘it is
precisely this double –movement between local cultures of South Asia and the universal norms of
Islam that makes the study of Indian Islamic traditions so rewarding.’ He also notes that ‘even
within South Asia, one finds enormous variations of Islamic traditions not only across social
classes and over time, but also across space.’

II

Adaptability and accommodation, and attendant creativity, can thus be depicted as two
dimensions of Muslim culture as it developed and flourished in the Indian subcontinent. This was
reflected on a wide canvass in many segments of social life. A survey of these in a single lecture
can only be illustrative. I therefore propose to explore this in four areas: statecraft, social life,
creative arts, and spirituality.

I begin with statecraft. There is a consensus among historians that ‘it is a mistake to see the
Moghul Empire either as an Islamic state, in which Sharia prevailed, or a Muslim state in which the
Muslims, as an entire community, were part of the ruling class.’ Thus a doctrine of ‘supra-religious
sovereignty’ became the operative norm. This was reflected, among other things, in ‘the
composition of the Moghul governing class where, by 1707, the Rajputs and other Hindus came to
have a share in the resources as well as positions of authority within the state roughly to the extent
of a third of those available.’

The same was also true of earlier dynasties. The classic text on the medieval Indian theory of
kingship is Ziauddin Barani’s 14th century work, Fatawa-I Jahandari, on the techniques and rules
of government. It is based on an examination of the working of the institutions of Delhi kingship for
over ninety five years. Its postulates were amplified and re-enunciated in the 16th century by
Moghul Emperor Akbar’s chief secretary Abul-Fazl Allami in his monumental work The Ain-I-
Akbar, which itself is part of a larger work The Akbar Nama.

Barani’s principal dictum was that the institution of monarchy was necessary for social order and
the enforcement of justice and that ‘the king should have the power to make state-laws ‘even if in
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extreme cases had to override the Shariat.’ Barani defined Zawabit or state-laws as ‘rules of action
which a king imposes as an obligatory duty on himself for realizing the welfare of the state and
from which he never deviates.’ Abul Fazl’s observations on the subject followed and amplified a
line of thought no different from the earlier Indian prescriptions of Kautalya’s Arthashastra written
in 4th century BC.

Two instances recorded by historians substantiate the Moghul approach. Responding to a letter
from the Persian king Shah Abbas I, Jalaluddin Akbar said ‘we must be king to all people who are
the treasures of God and have mercy for everybody no matter what their religion and idea is
(since) the state of each religious group has two alternatives: either he has made the right choice
or if he has made a mistake in choice, he must be pitied not blamed.’ Several decades later
Aurangzeb, not withstanding his anxiety to restore the primacy of Sharia in state matters, wrote to
one of his officers: ‘What have worldly affairs to do with religion? For you there is your religion and
for me mine.’ In another letter, he observed: ‘what concern have we with the religion of anybody?
Let Jesus follow his own religion and Moses his own.’

The same was the policy in the Deccan kingdoms where in the philosophy of governance the
necessity of a pragmatic approach towards the subjects of the state prevailed. Thus, in the
Qutbshahi kingdom of Golconda, ‘very little differentiation was made between the Hindus and the
Muslims so far as the affairs of the state were concerned’ and ‘the whole outlook of the state as
centered in the person of the Sultan was non-communal.’

The resulting situation has been summed up by another historian: ‘Thus the Akbarian concept of a
state based on peace and harmony with votaries of all religions, a composite ruling class
representing basically the regional ruling elites and a section of middle bureaucracy, and
promotion of a culture based on the poly-cultural traditions of the country combined with Persian
and Central Asian culture had struck deep roots and could not be dislodged, despite the efforts of
some narrow minded theologians enjoying state support.’

This approach to governance reflected itself in the social life of society. While religious
communities, and caste sections within each, lived in segments, compulsions of daily life led to
normal cooperation. A study of the pre-Moghul period has observed that ‘it was somewhat difficult
to distinguish the lower classes of Muslims from the masses of Hindus’ and that even in the case
of conversions ‘the average Muslim did not change his environment which was deeply influenced
by caste distinctions and a general social exclusiveness. As a result Indian Islam slowly began to
assimilate the broad features of Hinduism.’ Record shows that ‘there was in principle no change in
the basic pattern of life and thought between 1350 and 1600.’ Thus ‘the blending of social customs
was prompted by necessity but it was not hindered by sectarian or caste considerations. The
result was a cultural pluralism that continued for centuries.’

In an essentially feudal order, any assessment of social life has to be in terms of social classes.
The condition of the poor was aptly described by a 17th century Dutch trader who observed that
‘the common people lived in poverty so great and miserable that the life of the people can be
depicted or accurately described only as the home of stark want and the dwelling place of bitter
woe.’ Those at other steps of the social order, middle classes and higher nobility, were better of.
The empire had 120 cities and around 3200 towns. Trade and commerce flourished though by the
middle of the 18th century the direction of external trade changed and some of the traditional
centres of foreign trade suffered considerable losses.

Developments in creative arts were distinctive and constitute a significant phase in the annals of
Indian art. The period saw the arrival of a new style of architecture reflected in the mosque and the
tomb in the religious domain and the palace, pavilions, town gates, gardens and landscape
architecture in the secular domain. The combination of scale, detail and good taste is breath-
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taking.

The same was the case with painting in which the refined Persian style was combined with the
lively vision of Indian artists. The Hindu art of mural painting underwent a remarkable change with
the arrival of the Mughals. The themes of the paintings were varied and often focused on religion
and mythology. Towards the later part of the Mughal rule, the Rajput School and Pahari School of
painting began to develop under local patronage. Though Rajput school was indigenous by nature,
after coming in contact with Muslim painting it was completely transformed and gave birth to
Kanga School of painting in the 18th century.

Particular effort, under royal patronage, was made to translate religious texts and other major
Sanskrit works into Persian. The cultural intermingling in Persian and Sanskrit literatures was a
characteristic of the age and has been dwelt upon by scholars. Akbar had the Mahabharata, the
Ramayana, and the Atharvaveda translated in Persian. Yet another area of excellence was the
writing of history and so was calligraphy, vividly visible to visitors on the panels of the Taj Mahal.

Nothing characterized the medieval Indian society as well and as comprehensively as the broad
realm of spirituality. The 11th and 12th centuries were a period of vigorous Sufi tradition in
Khurasan (eastern Iran and western Afghanistan) that was transmitted to northern India and later
to other areas. This coincided with the growth of the Bhakti movement that stood for intense
personal devotion and complete surrender to God and in the unity of the godhead and
brotherhood of humans. It began in South India in the 7th-8th century to bridge the gulf between
the Shaivas and Vaishnavas. The Bhakti preachers disregarded the caste system. It is in the life
and teachings of Kabir (b 1440), Guru Nanak (b 1439) and Chaaitaya (b 1485) that the Bhakti
movement may be considered to have attained its zenith.  Their teachings had an impact on the
development of local languages. The two trends imbibed each other’s thoughts, traditions and
customs. Both minimized the differences and distinctions between the Hindus and the Muslims
and promoted mutual understanding and had a perceptible impact in the cultural domain.

The liberal ideas and unorthodox principles of Sufism had a profound influence on Indian society.
‘By the thirteenth century, Sufism had become a movement and it would not be an exaggeration to
say that it brought Islam to the masses and the masses towards Islam… The Sufis made an
intuitive choice of the common ground of spirituality between Hindus and Muslims and opened the
way for a mutual appreciation of aesthetic values which could revolutionize the whole cultural
attitude of the Muslims.’ The liberal principles of Sufi sects restrained orthodox Muslims in their
attitude and encouraged many Muslim rulers to pursue tolerant attitude to their non-Muslim
subjects. Most Sufi saints preached in the language of common man. This contributed to the
evolution of various Indian languages like Urdu, Punjabi, Sindhi, Kashmiri and Hindi. The impact of
Sufi Movement was deeply felt on some renowned poets of the period, like Amir Khusrau and
Malik Muhammad Jayasi who composed poems in Persian and Hindi in praise of Sufi principles.

A later manifestation of this, at a philosophical level, was Dara Shikoh’s attempt to identify the
convergence of the two faiths. In his tract ‘The Confluence of the Two Oceans’, he ‘thirsted to
know the tenets of the religion of Indian monotheists…and did not find any difference except
verbal in the way they sought and comprehended the Truth.’ Another example is a mid-17th
century work, Dabistan-e-Mazahib, described by a scholar as the greatest book ever written in
India on comparative religion.

III

This manifestation of Muslim life and thought in India over many centuries depicts adaptability,
creativity and diversity. It is sui generis. This is reflected in scholarly assessments: ‘Indian Islam
has been remarkable for its identification with India without ceasing to be Islamic’. It adds ‘color to
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the bizarre pageantry of India.’ A study on Muslim practices in medieval Punjab cites Barbara
Metcalf’s observation that ‘Islam in India has found its expression in both local and cosmopolitan
contexts and both these levels have shaped Muslim religious thought and practices.’

This situation underwent a drastic and traumatic change with the advent of British rule and brought
forth a multiplicity of responses from social groups and religious leaders ranging from religious
reform to militancy. Resistance to the creeping foreign control took the shape of a series of
peasant revolts in different regions. The theologian Shah Abdul Aziz proclaimed resistance as
religiously valid. The uprising of 1857 was thus the culmination of a process in whose aftermath
serious introspection about the Muslim condition took divergent routes, all focused on education.
Barbara Metcalf has written in some detail about ‘the diversity of Islamic movements’ that surfaced
and has cited with approval Albert Hourani’s judgment that eighteenth century was ‘the Indian
century of Islam. On the one side, new theological institutions of repute like Darul Ulum at
Deoband and Nadwatul Ulema at Lucknow were established while on the other Syed Ahmad Khan
and his colleagues struggled against odds to bring to segments of the community modern
education in the shape of the MAO College that later became the Aligarh Muslim University.
Individuals apart, however, modernism made limited headway unlike the reformist currents
engendered by the Brahmo Samaj in Bengal and the Arya Samaj in Punjab.

Politically, Muslim approaches to British rule after 1857 ranged between general allegiance (to
seek some modest benefits), to protestations on specific issues, and occasional resort to
revolutionary language and behaviour. After World War I Mahatma Gandhi’s effort to forge a broad
Hindu-Muslim front by linking and supporting the Khilafat Movement with the Non-Cooperation
Movement met with some success but could not be sustained. Record shows that in the late 20’s
and 30’s leaders of the freedom movement having varying viewpoints struggled with competing
impulses on political and societal challenges confronting them. Scrutiny also shows that a lesser
dose of cultural bias and a greater element of cultural accommodation may have brought forth
greater harmony and, perhaps, prevented the tragic happening of 1947. The political perceptions
and maneuvers accompanying it did not have the support of most of the religious scholars,
exemplified by Hussain Ahmad Madani of Deoband.

Ten years after the event, the resulting situation was graphically expressed by the McGill scholar
Wilfred Cantwell Smith: ‘The Indo-Muslim community, battered by outward circumstances and
gripped inwardly by dismay, has stood disconcerted, inhibited by effective self-recognition and
from active vitality. And yet not only is the welfare of that community is at stake, now and for future
generations is at stake. Also the histories of both India and Islam will in part turn on the success or
failure of this community in solving its present problems, on its skill and wisdom in meeting the
challenge of today.’ Three factors, he observed, would impact on this response: size, past
tradition, and involvement in ‘the transcending complex of India.’

The process of recovery from the trauma has been gradual and uneven, at times painful, and was
and continues to be influenced by three impulses: autonomous initiatives, policy correctives, and
stated or unstated impulses to discriminate.

Indian Muslims have hesitatingly sought to tend their wounds, face the challenges and seek to
develop response patterns. Success has been achieved in some measure; much however
remains to be done. Educational levels remain below the national average and are particularly
noticeable in regard to women where slow pace of social reforms also results in low social mobility
and workforce participation.

Autonomous correctives are one aspect of the matter; interaction with the larger community of
citizens is another and requires candid dialogue and careful calibration without a syndrome of
superiority or inferiority. The failure to communicate with the wider community in sufficient
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measure has tended to freeze the boundaries of diversities that characterize the Indian society.

In 2005 the government appointed a committee to delineate the contours of the problem. Its
findings (The Sachar Committee Report) showed that on most socio-economic indicators –
education, livelihood, access to public services and employment market across the states –
Muslims were on the margins of structures of political, economic and social relevance and that
their average condition was comparable to, or even worse than, the country’s most backward
communities whose condition is officially acknowledged. This was followed by the Report of the
National Commission for Religious and Linguistic Minorities (the Ranganath Mishra Commission)
in 2007. Another report, in 2014, evaluated the implementation of the decision taken and
concluded that though ‘a start has been made, yet serious bottlenecks remain’ and asserted that
‘the development of the Muslim community must be built on the bed-rock of a sense of security.’

It is evident from the compendium of official and civil society reports that the principal problems
confronting India’s Muslims relate to (a) identity and security, (b) education and empowerment, (c)
equitable share in the largesse of the state, and (d) fair share in decision-making. Each of these is
a right of the citizen in terms of the plural, secular and democratic dimensions of the Indian polity.
The defaults by the state are therefore to be corrected at policy and implementation stages by the
state at the federal and state levels. Political sagacity, the imperative of social peace, and an
informed and educated public opinion play an important role in this.

Is this being done in sufficient measure in word and deed? There are questions in the minds of
many citizens about it, about our commitment to the core values of pluralism and secularism,
about our capacity to resist the onslaught of ideas and practices that militate against values of
justice, liberty, equality and fraternity prescribed for us by the Constitution.

The urgency of giving this a practical shape at national, state and local levels through various
suggestions in the public domain is highlighted by enhanced apprehensions of insecurity amongst
segments of our citizen body, particularly Dalits, Muslims and Christians. The objective of various
groups indulging in strong-arm tactics ‘is to make minorities feel unsafe and insecure, to force
them to become furtive and fearful while practicing their faith or celebrating their festivals and
thereby destroy India’s pluralist heritage.’ These, along with other manifestations of distress in
different social segments and regions, tend to suggest that we are perhaps a polity at war with
itself in which the process of emotional integration has faltered and is in dire need of
reinvigoration.

This rejuvenation is unavoidable given Indian society’s living experience of diversity and plurality,
tolerance and co-existence. The challenge today is to educate opinion about the consequences of
intolerance, of narrow nationalism and of illiberal democracy and to ensure that it does not
become pervasive by associating with fellow citizens who wish to retain secular principles and
practices.

The Muslims of India, inheritors of a rich legacy, cannot but be a part of this process as actors and
as beneficiaries. They recall with pride Abul Kalam Azad’s advice to them in October 1947 on the
morrow of the Partition: ‘come, let us vow that this is our land, we are for it, and that basic
decisions about its destiny will remain incomplete without our voice.’ They are committed to the
Constitution and to the constitutional procedures for grievance redressal. They are concerned over
rising incidents of intolerance and violence but there is no inclination in their ranks to opt for
ideologies and practices of violence. This is reflective of their moorings in a composite society and
their non-alienation. They retain and reiterate their claim of being citizens, endowed with rights and
duties bestowed on them by the Constitution, and ‘a form of citizenship that is marked neither by a
universalism generated by complete homogenization, nor by particularism of self identical and
closed communities.’



cr
ac

kIA
S.co

m

cr
ac

kIA
S.co

m

Despite some shortcomings and occasional aberrations, the Indian model of accommodation of
diversity in a country with a complex societal make up remains a relevant example for a
globalizing world that requires all members of its citizen-body to go beyond mere tolerance to
acceptance of diversity in all aspects of life. Imperatives of ultra-nationalism and geopolitics in
recent decades have resulted in projecting the Muslim as ‘the new Other’ and this Otherness is
being perceived as a spectre haunting the world very much like radical ideologies of earlier ages.
This drift into apprehension and intolerance has to be resisted and reversed; sanity demands that
all of us pull back from the precipice and anchor thought and action on civic virtues national and
global.
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The last child first

From driverless cars to smart speakers, ieDecode demystifies new technology

As people across India protest the brutal rape-and-murder of an eight-year old in Kathua, we need
to ask how the crisis may be transformed into a new beginning of honest critique and wide-ranging
social change. Respect for children, and women, must be the leitmotif; especially honouring those
who are tribal, Dalit, minority, and/or poor. The margins must move centrestage, reorienting all our
priorities. Children and women ought to come first, in every decision, plan and policy, in families,
boardrooms, and development paradigms. The last child has to become our first concern.
Entrenched hierarchies must be overturned.

We know that sexual violence is part of the entire structure of power. Patriarchal families —
embedded within intricate webs of caste, class, communal, ethnic, sexual identity and other
hierarchies — are inherently undemocratic. Unquestioning obedience is expected from
youngsters, silent submission from women, unwarranted space and privilege is usurped by men.
Children, routinely scolded, punished, humiliated, bullied, learn shame and fear. Individual rights,
the core of democracy, are flouted daily. Sexual abuse and rape are just the next logical step.

A child required to eat less, study less, talk less, work more from the earliest age onward, is
vulnerable, her self-esteem low, defences lax. We need to intervene to ensure respect for her
basic rights, fulfilment of basic needs, socialisation and education that builds self-confidence and
skills for self-assertion. She has an inalienable right to safety, requiring systematic inputs by
schools, communities, health services, police, and law. Child rights’ and women’s organisations
have the requisite expertise to support, and lead, this effort.

Rape and child sexual abuse (CSA), far from being the “rarest of rare” crimes, are possibly the
commonest of common. Indian courts heard 64,138 child rape cases during 2016 under the
Protection of Children from Sexual Offences Act, 2012 (POSCO). A study across socio-economic
groups found that 42 per cent children had been subjected to CSA, 15 per cent severely abused.
A nation-wide Study on Child Abuse (Ministry of Women and Child Development, 2007) indicates
that some 53 per cent children have faced CSA.

In 2012, the television programme Satyameva Jayate aired an episode on CSA; 1.49 million
viewers responded — an outpouring of pain. Survivor testimonies, published as a booklet, Chuppi
Todo, revealed that the abusers were: The victim’s father (14 per cent); uncle (33 per cent);
grandfather (3 per cent); brother (3 per cent); cousin (14 per cent); teacher (10 per cent);
neighbour (14 per cent); domestic help/caretaker (4 per cent); religious leader (2 per cent);
acquaintance (2 per cent); stranger (1 per cent). For three-fourth survivors, abuse began at less
than 10 years of age.

Justice for the Kathua victim means justice for each child victim/survivor. Even as we demand
justice for her, and Unnao’s 16-year old survivor, allegedly raped by BJP MLA Kuldeep Sengar,
newspapers report cases of rape and CSA from across the country.

On May 1, the Supreme Court (SC) expressed shock at finding that 1,12,628 cases under POCSO
are pending before trial courts across the country. It had earlier noted that “implementation of
POCSO is in a shambles”. Despite the sheer volume as well as routine brutality of rape and CSA
cases, justice remains elusive. Perpetrators enjoy impunity.

Data from the NFHS-2015-16 (National Family Health Survey) indicates that 99 per cent sexual
violence cases are not reported by women survivors. Overwhelmingly, the perpetrator is her
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husband. Among reasons for not reporting are low conviction rates, and lack of trust in the police.

In her classic work Against Our Will: Men, Women and Rape, Susan Brownmiller notes: “All rape
is exercise in power, but some rapists have an edge that is more than physical. They operate
within an institutionalised setting that works to their advantage and in which a victim has little
chance to redress her grievance.”

The women’s movement and civil liberties groups first brought rape into the public domain,
determined to fight it, to end all violence against women and children. Their concerns intersect
with Dalit, Adivasi, LGBTQ, and disability rights movements.

In 1978, Rameeza Bee was gang-raped by policemen in Hyderabad; Mathura, a 16-year old tribal,
was gang-raped by policemen within a police station in Maharashtra. In 1992, upper-caste men
raped social-worker Bhanwari Devi (Rajasthan). A slew of such cases became the focus of intense
public debate, and led to improved law — the notion of “custodial rape” was introduced; previous
sexual history of the victim deemed irrelevant; definition of rape broadened; a law on sexual
harassment in the workplace enacted (finally, in 2013).

The culture of impunity is reinforced by laws like the Armed Forces Special Powers Act, which
enable atrocities by security forces. In Manipur, 12 activists (Meira Paibis) stripped, holding a
banner screaming: “Indian Army, Rape Us!” Their action, along with Irom Sharmila’s long fast,
shamed the government into initiating judicial trial of Thangjam’s case.

The Delhi 2012 gangrape and murder sparked off spontaneous protests across the country. The
Varma Committee, set up thereafter, recommended police reforms — statutory procedures for
managing sexual offence cases, including Rape Crisis Cells, criminalisation of marital rape,
disqualification of politicians with criminal records, repeal of laws like AFSPA, and educational
reforms including education of adults, gender-free socialisation, and sexuality education.

The SC (responding to a PIL pursuing justice for CSA victims, particularly an eight-month-old
raped by her 28-year old cousin Delhi, January 2018) has issued directives that police chiefs
should constitute Special Task Forces to investigate POCSO cases, high courts must ensure fast-
track trials by designated Special Courts, and ensure a “child-friendly atmosphere”. These
directives for speedy probe and trials merely rehash what POCSO already enjoins. The Union
cabinet’s ordinance instituting death penalty for those convicted of raping under-12-year-olds is
misconceived. It fails to understand the social foundations of rape, and undermines human rights
and women’s movement struggles for a violence-free world.

POCSO requires that police, doctors, judges, lawyers and prosecutors be educated to understand,
and deliver justice to, child survivors. Survivors require justice and rehabilitation. Trauma may last
forever. The organisation RAHI (Relief and Healing from Incest) has its hands full supporting the
healing journeys of adult survivors of child abuse.

In Sakhi Kendra, Kanpur, I meet a 19-year, who, as a child, was sexually assaulted by her father.
Sakhi Kendra provided her shelter and filed for justice. The nine-year old had won the case and
was assigned to a government childcare institution but insisted on staying on at Sakhi Kendra’s
shelter home. With empathy and care, her wounds healed, she studied, and is today full of positive
energy, rearing to transform society.
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No religion breeds hatred: SC

There is a constitutional obligation to preserve the religious practices of all religions and culture,
the Supreme Court said on Monday.

A Bench of Justices Arun Mishra and U.U. Lalit said there is a duty to do everything required to
preserve historical monuments/deities.

The judgment was pronounced on the basis of a petition highlighting the “erosion” of the
Mahakaleshwar Linga. The petition said the “idol of Lord Shiva in the form of Lingam is in danger
and it has deteriorated as such notice was issued to ensure its preservation”. The SC judgment
said that the “Mahakaleshwar Jyotirlingam has so much importance for spiritual and other gains.”

Constitutional duty

The court said there is “a constitutional duty to protect it” and “a fundamental duty under Article
51A to preserve the rich heritage of our composite culture”.

The court said the State is duty bound to spend the amount so that not only the archaeological,
historical and ancient monuments are preserved but sanctum sanctorum, as well as the deity,
otherwise no useful purpose would be served by spending so much amount on Simhastha/ Kumbh
Melas...”

The Supreme Court observed that there was “a pious purpose of all the religious activities, no
religion breeds hatred”.
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100 additional One Stop Centres(OSCs) approved
Ministry of Women and Child Development

100 additional One Stop Centres(OSCs) approved

Ministry of Women and Child Development has set up 182
OSCs till date

Posted On: 07 MAY 2018 5:16PM by PIB Delhi

In the Programme Approval Board (PAB) meeting of the Ministry of Women and Child
Development today, 100 additional One Stop Centres have been approved in the States
of Haryana, Himachal Pradesh, Madhya Pradesh, Maharashtra, Mizoram, Nagaland,
Odisha, Tamil Nadu and Uttar Pradesh.

 

The Ministry of Women & Child Development has set up 182 Centres till date under the
scheme of One Stop Centres (OSCs) for women affected by violence since April, 2015.
Over 1.3 lakhs such women affected by violence have been assisted at these centres
till date in 33 States/UTs.

 

The purpose of these OSCs is to facilitate integrated services for women affected with
violence such as police assistance, medical aid, psycho-social counselling, legal
aid/counselling, temporary stay for 5 days etc. such that aggrieved women can avail
services under one roof and The OSCs are established in existing buildings and in new
constructed buildings in a standard format. The OSC at Raipur, Chhattisgarh that is
functional as the premier constructed buildinghas received the Hon’ble President’s
award on 8th March, 2018, International Women’s Day.

 

As per the Cabinet Decision in the meeting dated 21st April,2018 it was decided that in
the coming years every district will be covered by one OSC and each OSC will be
strengthened with an additional annual grant of Rs. 50,000 for immediate assistance for
first aid.

 

Also, the scheme of Universalization of Women's Helpline (181) of the Ministry that was
also started in April, 2015 has now become operational in 30 States/UTs.  Every OSC
is integrated to this Women Helpline. The Helplines have assisted over 16.5 lakh
women so far.
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List of Approved Districts for One Stop Centres in the PAB Meeting dated
7.05.2018 is as below:

 

List of Approved Districts for One Stop Centres in the PAB Meeting dated 7.05.2018

 

S.No Name of State/UT Names of Districts
Total Number of
Districts

 1. Haryana

Ambala1.
CharkhiDadri2.
Fatehabad3.
Jhajjar4.
Jind5.
Kaithal6.
Kurukshetra7.
Mewat8.
Palwal9.
Panchkula10.
Panipat11.
Rohtak12.
Sirsa13.
Sonipat14.
Yamunanagar15.

15

 1. Himachal Pradesh Mandi1. 1

 1. Madhya Pradesh

Agar Malwa1.
Alirajpur2.
Anuppur3.
Ashoknagar4.
Balaghat5.
Barwani6.
Betul7.
Bhind8.
Chhatarpur9.
Damoh10.
Dindori11.
Guna12.
Jhabua13.
Mandla14.
Mandsaur15.
Narsinghpur16.
Neemuch17.
Raisen18.
Rajgarh19.
Sehore20.

25
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Shajapur21.
Sheopur22.
Sidhi23.
Tikamgarh24.
Umaria25.

 1. Maharashtra Wardha1. 1
 1. Mizoram Champai1. 1
 1. Nagaland Tuensang1. 3
 1. Odisha Koraput1. 1

 1. Tamil Nadu Coimbatore1.
1
 

 1. Uttar Pradesh

Aligarh1.
Ambedkar Nagar2.
A m e t h i
(ChatrapatiSahujiMahr
aj Nagar)

3.

Amroha (J.P. Nagar)4.
Auraiya5.
Azamgarh6.
Baghpat7.
Ballia8.
Balrampur9.
Barabanki10.
Basti11.
Bhadohi12.
Bijnor13.
Budaun14.
Bulandshahr15.
Chandauli16.
Chitrakoot17.
Deoria18.
Etah19.
Etawah20.
Farrukhabad21.
Fatehpur22.
G a u t a m  B u d d h a
Nagar

23.

Gonda24.
Hamirpur25.
Hapur (Panchsheel
Nagar)

26.

Hardoi27.
Jalaun28.
Jaunpur29.
Kanpur Dehat30.
Kansh i ram Nagar
(Kasganj)

31.

Kaushambi32.

52
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K u s h i n a g a r
(Padrauna)

33.

Lakhimpur - Kheri34.
Maharajganj35.
Mahoba36.
Mainpuri37.
Mathura38.
Mau39.
Pratapgarh40.
RaeBareli41.
Rampur42.
Saharanpur43.
S a m b h a l  ( B h i m
Nagar)

44.

SantKabir Nagar45.
Shamali (Prabuddh
Nagar)

46.

Shravasti47.
Siddharth Nagar48.
Sitapur49.
Sonbhadra50.
Sultanpur51.
Unnao52.

  Total 100

 

***

   AKR/NG/SKK

 

(Release ID: 1531503) Visitor Counter : 290

Read this release in: Marathi
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Ministry of Tribal Affairs to expand Van Dhan Vikas Kendras in Tribal Districts across the country
Ministry of Tribal Affairs

Ministry of Tribal Affairs to expand Van Dhan Vikas Kendras
in Tribal Districts across the country

Posted On: 07 MAY 2018 4:20PM by PIB Delhi

After the launch of the Van Dhan Vikas Kendra atBijapur by the Prime Minister, Shri Narendra
Modi on 14th April, 2018 and his call to converge Jan Dhan, Van Dhan and Govardhan Schemes,
the Ministry of Tribal Affairs (MoTA), Government of India proposes to expand Van Dhan Vikas
Kendras in Tribal Districts across the country.  A meeting chaired by Secretary, M/o Tribal Affairs, 
Ms. Leena Nair, Secretary, was held recently to formulate the arrangements to decide the
modalities.

As per the plan,TRIFED  will facilitate establishment of MFP-led multi-purpose Van Dhan Vikas
Kendras, a cluster of 10 SHGs comprising of 30 tribal MFP gatherers each, in the tribal areas. This
initiative is aimed at mainstreaming the tribal community by promoting primary level value addition
to MFP at grassroots level.Through this initiative, the share of tribals in the value chain of Non-
Timber Forest Produce is expected to rise from the present 20% to around 60%. About 3000 such
Van Dhan Kendras are proposed to be set up in two years in the forested Tribal Districts of the
country.To begin with, this initiative is proposed to be taken up on priority in the 39 Districts with
more than 50% tribal population and to then gradually be expanded to other Tribal Districts in
India.

The scheme will be implemented through Ministry of Tribal Affairs as Nodal Department at the
Central Level and TRIFED as Nodal Agency at the National Level. At State level, the State Nodal
Agency for MFPs and the District collectors are envisaged to play a pivot role in scheme
implementation at grassroot level. Locally the Kendras are proposed to be managed by a
Managing Committee (an SHG) consisting of representatives of Van Dhan SHGs in the cluster.

The initiative aims to promoteMFPs-centriclivelihood development of tribal gatherers and artisans.
MFP or what may be  more aptly referred to as Non Timber Forest Produces (NTFPs) are the
primary source of income and livelihood for about 5 crore tribal people in the country.  Notably,
most of the tribal Districts in India are forested Districts. Tribals have enormous traditional skills in
the processes involved in collection and value addition of NTFPs. Based on local skills and
resources the ideal model of tribal development has, therefore, to be NTFP centric. 

In the past, the Government of India has brought in certain reforms in the sector through
Provisions of Panchayats (Extension to Scheduled Areas) Act, 1996 and the Scheduled Tribes
and Other Traditional Forest Dwellers (Recognition of Forest Rights) Act, 2006 which conferred
ownership rights on tribal Gram Sabhas in respect of MFP found in their area. In 2014, the
Scheme of MSP for MFP was introduced which provides minimum support price to MFP gatherers
for selected MFPs. While the steps are in right direction, however, most of the trade related to the
MFPs is unorganized in nature, which has led to low returns to the gatherers and high wastages
due to limited value addition. Thus, a more holistic approach with robust institutional mechanisms
is required for strengthening the backward and forward linkages of MFP supply chain and
particularly for mainstreaming thetribal community.

The Prime Minister while launching the pilot project at Bijapur District, Chattisgarh on 14.04.2018
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stated that the “Van Dhan, Jan Dhan and Govardhan would be the basis for transforming the rural
and tribal economy in the future”.  Matching with his vision, concerted actions are being put in
place to achieve these desired outcomes.

Key Highlights of Van Dhan Initiative

At unit level, aggregation of produce would be done by SHGs having about 30 members each
forming Van Dhan Vikas ‘Samuh’. The SHGs would also undertake primary value addition of
the MFPs using equipment such as small cutting and sieving tools, decorticator, dryer,
packaging tool etc based on MFPs available in the area.

●

A typical Van Dhan Vikas Samuh would have the following facilities:●

Provision for required building/ infrastructure support to be established in one of the
beneficiary’s house/ part of house or Government/ gram panchayat building

❍

Equipment/ Tool Kit comprising of equipment such as small cutting and sieving tools,
decorticator, dryer, packaging tool etc. based on MFPs available in the area

❍

Fully equipped training facilities for a batch of 30 trainees with provision for raw material for
training purpose and supply of trainee kits (comprising of bag, scribbing pad, pen, brochures,
training manual, booklet etc)

❍

Provisioning of working capital for the SHGs through tie up with financial institutions, banks,
NSTFDC etc

❍

• A cluster of ten such SHGs within the same village shall form a Van Dhan Vikas Kendra.
Subject to successful operations of the samuhs in a Kendra, common infrastructure facilities
(pucca Kendra) may be provided to the Kendra in the next phase in terms of building,
warehouse, etc. for use of the samuh members

• An illustrative list of major MFPs which may be covered under the initiative are tamarind,
mahua flower, mahua seed, hill broom, chironjee, honey, sal seed, sal leaves, bamboo split,
myrobalan, mango (amchur), aonla (churan/candy), seed lac, tez patta, cardamom, black
pepper, turmeric, dry ginger, cinnamon, coffee, tea, sea buckthorn tea, etc. Apart from these,
any other MFP with potential for value addition may be included.

***

NB/AP
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National WAQF Conference Reviewed the Progress of WAQF Related Schemes and their
Implementation
Ministry of Minority Affairs

National WAQF Conference Reviewed the Progress of WAQF
Related Schemes and their Implementation

Union Minister for Minority Affairs Shri Mukhtar Abbas Naqvi
Says- PMJVK will Accelerate the Utilisation of WAQF
Properties for the Benefit of the Society

Posted On: 07 MAY 2018 3:08PM by PIB Delhi

Union Minister for Minority Affairs Shri Mukhtar Abbas Naqvi today said that under “Pradhan
Mantri Jan Vikas Karykram” (PMJVK), the Minority Affairs Ministry will construct schools, colleges,
ITIs, skill development centres, multi-purpose community centres “Sadbhav Mandap”, “Hunar
Hub”, hospitals, business centres etc on waqf properties across the country. This will be for the
first time after the Independence of the country.

 

In his address at a day-long National Waqf Conference in New Delhi, Shri Naqvi said that last
week, the Union Cabinet approved “Pradhan Mantri Jan Vikas Karykram” which has provision to
utilise Waqf properties for various infrastructure for socio-economic-educational empowerment of
the society.  308 districts, 870 blocks, 331 towns and thousands of villages have been covered
under “Pradhan Mantri Jan Vikas Karykram”. He said that PMJVK will accelerate the utilisation of
Waqf properties for the benefit of the society. There are around five lakhs seventy one thousands
registered waqf properties across the country. 

 

Shri Naqvi said that the Waqf rules are being made easy and effective to ensure better utilisation
of Waqf properties and to free these properties, several of these entangled in   disputes for several
decades, from disputes.  Waqf properties in several states are not being utilised properly due to
complicated rules. He said that the Central Government will award those “Mutawallis” who will
perform well in management of waqf properties to ensure utilisation of these properties for
betterment of the society especially educational empowerment of girls. This award programme will
be held every year. Shri Naqvi said that “Waqf Mutawallis” are the “custodian” of waqf properties
across the country and they should ensure that these properties are being utilised for betterment
of the Muslim community.

 

Shri Naqvi said that Central Waqf Council is providing financial help to state waqf boards for
digitalisation of waqf records so that state waqf boards can complete digitalisation work within
decided timeframe as 84 per cent waqf properties already have been digitised. Remaining waqf
properties will also be digitised soon. Two legal support officers, 2 Zonal waqf officers, 2 surveyors
are being appointed by Central Waqf Council in state waqf boards for preservation, maintenance,
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development of waqf properties and related legal matters.

 

Shri Naqvi said that the Ministry of Minority Affairs and Central Waqf Council is also helping those
institutes which are being established and those who are running on waqf properties and are
engaged in educational activities especially educational empowerment of girls.

 

Member of Parliament Shri Hussain Dalwai, J&K Minority Affairs Minister Choudhary Zulfikar Ali,
Secretary, Minority Affairs Ministry, Shri Ameizing Luikham, Jt. Secretary Shri Jan-e-Alam, Central
Waqf Council Secretary Shri B M Jamal, Chairmen and CEOs from all state waqf boards and other
officials were present on the occasion. The National Waqf Conference was organized to review
the progress of the implementation of Waqf Act 1995 as amended, Waqf Properties Lease Rule’
2014 and “Qaumi Waqf Board Taraqqiati Scheme”.

 

The conference also reviewed the status of “Quami Waqf Board Taraqqiati Scheme” implemented
by Central Waqf Council. Two schemes, which were implemented separately as “Computerisation
of the Records of State Waqf Boards” and “Scheme of Strengthening of State Waqf Boards” by
CWC and NAWADCO respectively, have now been clubbed together for achieving optimum
results to make the State Waqf Boards self-reliant leading to better implementation of their welfare
activities for betterment of the community.

 

About Rs 48 crore have been earmarked for the "Quami Waqf Board Tarakkityat Yojana" and
transparent digital record of waqf properties and to free them from encroachment through
GIS/GPS mapping of the waqf properties.

 

***

JN/FH/IA
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Centre plans ordinance on SC/ST Act

The government is planning to issue an ordinance to overturn the Supreme Court’s verdict that
bars immediate arrest of individuals accused of discriminating against Dalits under the Scheduled
Castes and Scheduled Tribes (Prevention of Atrocities) Act and introduce a Bill to insulate the Act
from further judicial scrutiny.

The government may introduce the Bill in the monsoon session of Parliament to incorporate the
legislation in the Ninth Schedule of the Constitution. Any law under it cannot be challenged in
court.

“While the Bill is a permanent arrangement to ensure that the provisions of the Act are not diluted
again, the ordinance is an interim arrangement to overturn the ruling,” a senior government official
said. The ordinance will make it clear that the provisions of the Act shall remain valid, despite any
judgment or any other law.

“Once promulgated, the ordinance will overturn the ruling,” an official of the Law Ministry said.

“The next hearing is scheduled for May 16, and much will depend on it,” said an official of the
Social Justice and Empowerment Ministry. An official said: “Once included in the Ninth Schedule,
the legislation gets protection under Article 31-B (validation of certain Acts and Regulations) and is
not subject to judicial scrutiny.”
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Domestic Violence Act for divorced women too

The Supreme Court upheld a Rajasthan High Court order.  

The Domestic Violence Act — meant to punish men who abuse women in a relationship —
extends to all man-woman relationships, and also protects divorced women from their former
husbands, the Supreme Court has upheld.

A three-judge Bench of Justices Ranjan Gogoi, R. Banumathi and Naveen Sinha confirmed a
Rajasthan High Court ruling of 2013 that the term ‘domestic violence’ cannot be restrained to
marital relations alone.

The Supreme Court’s recent order, based on a question of law raised by advocate Dushyant
Parashar, found no reason to differ with the High Court’s conclusion that ‘domestic relationship’
includes “consanguinity, marriage, a relationship in the nature of marriage, adoption or as family
members living together as a joint family”.

Not confined

The apex court did not intervene with the interpretation that ‘domestic relationship’ is not confined
to the “relationship as husband and wife or a relationship in the nature of marriage, but it includes
other relationship as well such as sisters, mother, etc.”.

“Domestic relationship includes any relationship between two persons who either live at the
present moment or have at any point of time in the past lived together in a shared household...
Absence of subsisting domestic relationship in no manner prevents the court from granting certain
reliefs specified under the Act,” the High Court’s reasoning was upheld by the Bench.

The court held that domestic violence can continue even after divorce and the reach of the Act
should not be shackled by confining only for the protection of women living in marriage. It
illustrated how a divorcee husband could resort to violence by entering the workplace of his former
wife to commit an act of violence, or even attempt to communicate with her, or threaten or cause
violence to her relatives or dependents or any other person. It amounts to domestic violence if the
former husband tried to dispossess the woman from a jointly-owned property or refuse to return
her ‘stridhan’ or valuable security or other property. The Act brings all these acts of violence within
its ambit.
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Kerala’s development paradox

In April 2017, the Pinarayi Vijayan-led Left Democratic Front government celebrated the 60th
anniversary of the State’s Legislative Assembly. The centrality of the first communist government
in the celebration was very important, for it was the first democratically elected communist
government anywhere, and it was this government which laid the foundation for modern Kerala. In
its turbulent existence of nearly 28 months, that government tried to reshape Kerala’s social
patterns, centering on land and society, among other things.

Gains of social movements

The rise of the Communist Party of India to power in 1957 was the culmination of a number of
social movements that caused a churning in society. Central to this was the formation of the
Communist Party itself in Kerala in December 1939. The party took upon itself the task of
liberating peasants and workers from their caste-based and feudalistic socio-economic thraldom.
Under its leadership, social movements with land rights as their core demand became mass based
and protracted. More importantly, the party strategically turned the struggles of tenants for land
rights into struggles of tenants, the landless and the land-poor for land ownership rights.

A non-state view of Kerala

Broadly, the cumulative gains of the social movements and the communist regimes since 1957
were weakening of the caste and religious systems in interpersonal relations, though anti-
communists still deployed them for political gains; emboldening the traditionally oppressed groups
to take on their oppressors; strengthening fraternity across castes and communities; imparting a
strong sense of social inclusiveness which was lacking till then; and deepening democracy and its
institutions as nowhere else in India.

The social dynamics of these movements for the next four decades, and the State’s people-centric
bottom-up approach to planning and development initiated by the first ministry and which
subsequent ministries had to follow as they came to be socially embedded in people’s psyche,
resulted in what has been applauded as the “Kerala phenomenon”, making Kerala the first in many
respects. Kerala is the first State where caste has lost much of its virulence, and those traditionally
living at the margins of society have moved to its centre with dignity and self-confidence. It is the
first to build State-wide grass-roots movements of peasants, workers and other oppressed
sections. It is the first to experiment with coalition politics and stabilise it through coalition
governance. It is the first to achieve universal literacy and high levels of life expectancy. More
importantly, it is the first and probably the only State where civil society succeeded for a while in
wresting for itself from an otherwise obtrusive State the largest space as an autonomous sphere
for social mobilisation and political articulation. As the social gains by 1957 were considerable and
continued for quite some time, and Kerala still ranks high in the Human Development Index, critics
might ask if the State continues to retain these gains. The answer is yes and no.

Change in land use

On the negative side, though the peasantry got their land rights after prolonged struggles, Kerala
became “depeasantised” in a blink. As land markets emerged, over the years agricultural land
changed hands in different ways for non-agricultural purposes. Now the relevance of land is
mainly for industries, housing and investment, though by one account Kerala has more than one
lakh unoccupied houses. The real estate mafia has changed Kerala’s social landscape, which was
once the delight of anthropologists and tourists alike.
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A piece of Jharkhand in Kerala

Successive governments after the first Ministry did not ensure that the lands assigned through the
reforms were used only for agricultural purposes and tenancy which was legally abolished did not
crop up. They also did not look into the legality of excluding plantations from the reforms though
they were government lands leased out on a pittance (and the lands involved in such leases are
thousands of acres).

As the Communist Party rose to power riding on massive social movements, the absence of such
movements, particularly after the death of A.K. Gopalan, one of the most popular communist
leaders, in March 1977 may eventually turn out to be communism’s death. If Kerala in the past
could be proud of its civil society, which was built on social movements, the absence of such
movements has already weakened civil society, and is weakening it further as the State is on a
fast-track of colonisation of land for commerce, gated communities, and so on.

Reactionary politics is back

Communism appealed to about one-third of the population when the first communist ministry was
voted to power. This should mean that Kerala by and large remained anti-communist. Despite this,
it is through the communist movements that Kerala’s civil society was built up. The social and
political vacuum caused by the absence of these movements to which E.M.S. Namboodiripad and
other leaders belonged has resulted in the resurgence of reactionary politics centring on caste and
religion.

Writer Paul Zacharia saw this regressive ambience as peculiar for a number of reasons. He wrote
in 2007: “Society as a whole (in Kerala) was more secular, progressive, even rationalist, in the
1950s, 60s and 70s than it is today. Those were the heady days of the Left when a democratic
revolution seemed about to bloom... But the 90s saw Kerala’s most startling somersault into a
black hole of crude bhakti, superstition and blind ritual, cutting across all religions. Religion
suddenly emerged as a money-machine.”

Land for agricultural purposes is no longer part of the agenda of any State or the Centre. If in the
past the usage “land is to rule” meant feudalistic control of land, now it is used in the context of
corporate colonialism, of which religion is not only an integral part but also a pernicious purveyor
of communal hate and a great polariser of communal formations for political purposes.

The “Kerala phenomenon” has not made the State a land of milk and honey. While the State’s
democratic polity is characterised by corruption and related afflictions of the larger Indian polity,
the unwelcome side-effects of the “Kerala phenomenon” are seen in the State having the highest
unemployment rate in the country, especially among the educated; having one of the highest
suicide rates; and in the increasing neglect of the aged, presumably because of large-scale
migration of the youth.

Even if change is the only constant, it is the vitality of Kerala’s past which enriched its present.
That vitality is post-colonial and in the long haul of social movements centring on land and society.
Both these are not present now.

P. Radhakrishnan was a Professor of Sociology, Madras Institute of Development Studies; email:
prk1949@gmail.com
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INSV Tarini completes historic Circumnavigation
Ministry of Defence

INSV Tarini completes historic Circumnavigation

Posted On: 21 MAY 2018 6:55PM by PIB Delhi

Indian Naval Sailing Vessel Tarini (INSV Tarini) entered Goa harbour and came alongside the INS
Mandovi jetty on completion of a historic global circumnavigation voyage on 21 May 18. The all-
women crew of Tarini was received at the jetty by Smt. Nirmala Sitharaman, the Hon’ble Raksha
Mantri who had also flagged them off on 10 Sep last year. Admiral Sunil Lanba, Chief of the Naval
Staff, Vice Admiral AR Karve, Flag Officer Commanding-in-Chief, Southern Naval Command,
senior officers and enthusiastic members from the naval community both serving and retired, as
well as civilians were present at the Naval Boat Pool to welcome INSV Tarini .

            It was a poignant moment for the “Navika Sagar Parikrama” team which included a number
of naval personnel who worked behind the scenes from the time of origination of the idea of
circumnavigation by an all women crew, right through the planning, implementation and training till
the successful execution of the voyage. The women crew themselves were ecstatic on completion
of the voyage. Speaking at the occasion, the Skipper Lt Commander Vartika Joshi said, “We knew
at the very start of this voyage that we had a daunting task ahead. However, the many challenges
we encountered brought in a new found strength from within, which we ourselves never knew we
were capable of. Our close bonding helped us overcome those difficult times.” It was also a time
for happy reunion of the crew with their families after a period of over eight and half months.

This is the first-ever Indian circumnavigation of the globe by an all-women crew. The vessel was
skippered by Lieutenant Commander Vartika Joshi, and the crew comprised Lieutenant
Commanders Pratibha Jamwal, P Swathi, and Lieutenants S Vijaya Devi, B Aishwarya and Payal
Gupta.

Speaking at the occasion, the Hon’ble Raksha Mantri, Mrs. Nirmala Sitharaman said that she is
extremely honoured and feels humbled before the crew of team Tarini for what they have
achieved. She further added that “it’s not the girls achieving, it’s the youngsters from India
achieving. The women of this country have shown that it is possible for the youngsters, if they
want to do something, that they can indeed do it, by showing commitment, grit and dedication”.

During his address Admiral Sunil Lanba Chief of the Naval Staff said, “The grit and determination
displayed by these young women officers would definitely encourage future generations to take on
daunting challenges and strive for success”.

During her 254 day long voyage, the vessel has covered over 22,000 Nautical miles, visiting five
countries – Australia, New Zealand, Falkland Islands (UK), South Africa and Mauritius. At each of
these countries the crew received a rousing welcome both from the Indian diaspora as also from
the local community. During the course of her voyage, the vessel has met all criteria of
circumnavigation, viz. crossing the Equator twice, crossing all Longitudes, as also the three great
capes (Cape Leeuwin, Cape Horn and Cape of Good Hope). The expedition was covered in six
legs, with halts at 5 ports: Fremantle (Australia), Lyttleton (New Zealand), Port Stanley (Falklands),
Cape Town (South Africa) and Port Louis (Mauritius).

 The crew and the vessel encountered rough seas on numerous occasions during the voyage. The
extremely cold climate coupled with stormy weather conditions especially in the Southern Ocean
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made the task of circumnavigating the globe highly daunting and challenging. The vessel also
witnessed winds in excess of 60 knots and waves up to 7 meters high, whilst crossing the Pacific
Ocean. 

The indigenously-built INSV Tarini is a 56-foot sailing vessel, which was inducted in the Indian
Navy in February 2017, and has showcased the ‘Make in India’ initiative on the International
forum.

The expedition titled ‘Navika Sagar Parikrama’ is in consonance with the National policy to
empower women to attain their full potential. It has showcased ‘Nari Shakti’ on the world platform
and helped change societal attitudes and mindset towards women in India by raising visibility of
their participation in challenging environs.  

The crew also collated and updated meteorological, ocean and wave data on a regular basis for
accurate weather forecast by India Meteorological Department (IMD), as also monitored and
reported marine pollution on the high seas. They interacted extensively with the local populace,
especially children, during the port halts to promote Ocean sailing and the spirit of adventure.

A senior naval officer said, “The women officers have done the country proud not only in showing
the Indian Flag at distant shores but also in demonstrating the sea faring capability of Indian
women.”           

The women officers will be proceeding to New Delhi shortly, where they will meet the Hon’ble
Prime Minister.

 

___________________________________________________________________

DKS/MS                                                                                                                     37/18
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New division for women’s security

The Home Ministry has created a new division to comprehensively address issues related to the
security of women.

A Ministry statement said the division would deal with all aspects of women’s safety, in
coordination with the relevant Ministries, departments and the State governments. It will deal with
subjects like crimes against women, SCs & STs, children and elderly persons, matters relating to
prison legislation and prison reforms, all schemes under NIRBHAYA fund, Crime and Criminal
Tracking & Network System (CCTNS) and the National Crime Records Bureau (NCRB).

Appropriate measures

A senior IAS officer, Punya Salila Srivastava, will head the division as joint secretary. The division
would focus on enhancing the capacity of the existing administrative, investigative, prosecuting
and judicial machinery, along with appropriate measures for rehabilitation of the victims and
bringing attitudinal changes in the society, the statement said.
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Justice and redemption

.  

Judicial hearing in the Kathua rape and murder case has been shifted out of Jammu and Kashmir,
where the incident occurred, to Pathankot in Punjab. This has raised the hope that justice will be
served. However, it is worth examining what justice means in cases where the victim of a heinous
crime is a child. After each case of rape, including the rape of small girls, the demand for justice is
raised. This demand is, of course, right. In the media, one often hears and reads that the victim’s
parents want justice to be served without delay. In many cases, people are known to have come
out on the streets to demand police action and justice. Now that an ordinance has been issued to
enable the judiciary to award the death penalty to rapists of small girls, we can expect quicker
protests for demanding justice.

The meaning of justice

In general, the idea of justice does not sit well with childhood, which is a formative but also
vulnerable period of life. These two characteristics make the delivery of justice to a child victim
difficult. Sexual abuse during childhood presents a particularly hard case. It has been recognised
all over the world that nothing is tougher to leave behind than sexual assault in early life. Justice in
such a case usually means public identification of the perpetrator, followed by adequate
punishment. When rape has been committed by a person who enjoys fame and power, justice
may bring the victim a sense of vindication. This seems to have happened in a recent case where
a girl went through a prolonged legal struggle against a famous ‘godman’. Her victory at the level
of a local court is impressive, and one hopes that it will be sustained through the legal battle at
higher levels of the judiciary.

When rape is followed by murder, as in the Kathua case, the meaning of justice is quite different.
No matter how long and strong the arms of law become, they cannot reach out to an eight-year-
old who is no more. We can’t even refer to her with dignity as the National Commission for
Protection of Child Rights has forbidden the mention of her name. Having failed in its job to protect
this child, the Commission is trying to give her the dubious dignity of anonymity. Apparently, the
rule it is applying is meant to protect the girl’s parents. In all such cases, justice seems to mean
little more than giving the satisfaction to parents that law will not forget their loss and grief.

For the rest of society, this meaning of justice carries two kinds of value. One is the value of
deterrence. If the rapists and murderers of a child go untracked and unpunished, this might
encourage the tendency to commit such crimes. The second value served by justice in such cases
resides in the recognition of a child’s right to justice. This value governs all rights granted under
the United Nations’ convention on this subject to which India is a signatory. This convention
recognises children as beneficiaries of universally applicable human and civic rights. By punishing
those who rape and kill small girls, the judiciary posthumously imparts the significance to their
lives that they ought to have received as children.

The experience of the child in Kathua, however, leaves a big question for us to address. No one
will deny that with such violence, the social fabric has ripped apart. Children cannot grow up and
become sane adults unless they feel secure and protected, and parents alone cannot protect a
child. Safety and security during childhood is a responsibility that society as a whole shares with
the biological parents. Therefore, when a child encounters violence, the protective fabric of society
shreds. The responsibility to protect children is embedded in the very idea of society. When a child
faces brutality, in or outside the family, society’s contract with its own spirit is violated. Punitive
justice cannot redeem this contract, although it may constitute the first step towards redeeming the
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contract and the collective spirit it signifies.

Redemption is a concept borrowed from ethics. It has several meanings, two of which are
especially relevant to the application of justice in a society witnessing a steep rise in cases of
previously unimaginable cruelty to children, especially girls. One meaning of redemption is the
recovery of something damaged as a result of neglect or bad intention. The other meaning is to
fulfil a pledge. The first meaning is specific to the kind of crime we are witnessing today. The rape
of small girls on the scale at which it is currently taking place, especially in the north, signifies a
breakdown of the ethical order of common living. Each incident of rape of a baby or small girl
communicates that society is going through a change it does not understand. Fabric is an apt
metaphor to refer to social relations, as they involve the tacit acceptance of a norm to govern the
upbringing of children. Incidents of rape of small girls have been reported from cities as well as
villages, suggesting a much wider crisis than traditional wisdom might be able to recognise. No
simple analysis can help us grasp the factors that have enabled the crisis to deepen and erupt.
There can be no doubt that these factors are rooted deep in culture, but they are also tangled now
in the new technological environment. They are being nourished by an ethos marked by an
acceptance of casual, collective frenzy.

The fear of the death penalty cannot restrain this kind of frenzy. Hatred for the weak and rejection
of their right to be treated as fully human are ingredients of this ethos. In such an environment,
society seems to have lost its collective self-awareness. Forgetting about its responsibility towards
children — everyone’s children — is a consequence of the loss of self-awareness. Can the state
help society in such a dire moment? Of course it can, but first it must radically improve its own
apparatus to serve children.

Krishna Kumar is a former director of NCERT
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‘Reward States for policies that stabilise population’

Using contemporary population data to assign weightages to States would be a ‘realistic’
approach, economists told the Fifteenth Finance Commission on Thursday, adding that there must
also be rewards for a population stabilisation policy.

“It makes sense to give weightages based on the most current trends in population but that can’t
come at the expense of the States that have done a good job on bringing their populations under
control,” one of the economists at the meeting told The Hindu on the condition of anonymity. “So,
we discussed this and also how to deal with the uncertainty around GST.”

“The permissible limits on borrowings under fiscal consolidation roadmap needed to be equally
applicable to Centre and States in the context of overall macroeconomic framework,” the
government said in a release following the meeting, citing the economists’ agreement on the
position.

‘Need to balance’

Among the issues discussed were how rewards for past performance of States needed to be
balanced with incentives for future performance, the paucity of realistic revenue and employment
data, and the challenges being faced in making robust GDP projections and pension liabilities.

“Another issue that came up was how the States are coping with their troubled power distribution
companies and how the UDAY bonds will affect States’ interest liabilities and overall finances,” the
economist said. Commission members later met the panel’s advisory council and discussed the
issues in greater detail, according to an official in the Finance Ministry. “The meeting with the
advisory council was more detailed and stressed more on certain issues such as how centrally
sponsored schemes are to be better managed, and the state of the political economy across the
country,” the official added.
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Media should enrich thought process of people and promote a positive mindset: Vice President
Vice President's Secretariat

Media should enrich thought process of people and promote
a positive mindset: Vice President

Media should be critical of the ills in society and heighten
awareness of the social maladies;

Those who obstruct parliament and not allow it function
should not get prominence in media;

Posted On: 16 MAY 2018 5:55PM by PIB Delhi

The Vice President of India, Shri M. Venkaiah Naidu has said that Media should enrich thought
process of people and promote a positive mindset. He was addressing the gathering after
presenting degrees to students at the 3rd Convocation of Kushabhau Thakre Patrikarita Avam
Jansanchar Vishwavidyalaya, in Raipur, Chhattisgarh today. The Chief Minister of Chhattisgarh,
Dr. Raman Singh and other dignitaries were present on the occasion.

The Vice President recollected his association with late Shri. Kushabhau Thakre and called him an
ideal Public Leader. He has asked students passing out of the University to learn from Mr Thakre
and lead a disciplined life with dedication.

The Vice President said that Media should be critical of the ills in society and heighten awareness
of the social maladies afflicting contemporary society like casteism, communalism, corruption and
atrocities against women. He further said that Media should be a Means of Empowerment for
Development through Informed Actions. Those who obstruct Parliament and not allow it function
should not get prominence in Media, he added.    

The Vice President said that Media should dedicate itself to a new TRP philosophy: The
Promotion of Truth in a Responsible and Professional Manner. He further said that harmonization
of rights and responsibilities are must for a free media to flourish. Information with confirmation
can become the most powerful ammunition to fight against injustice, social evils and the negative
forces in the world, he added.

Following is the text of Vice President's address in Hindi:
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Media should be a Means of Empowerment for Development through Informed Actions. It should
enrich the thought processes and promote a positive mindset. It should be critical of the ills in
society and heighten awareness of the social maladies afflicting contemporary society like
casteism, communalism, corruption and atrocities against women.
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Media should dedicate itself to a new TRP philosophy: The Promotion of Truth in a Responsible
and Professional Manner.Harmonization of rights and responsibilities is needed for a free media to
flourish.
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Information with confirmation can become the most powerful ammunition to fight against injustice,
social evils and the negative forces in the world.

                      

                  “     ”          ,                 

This attitude to do your best for your country is going to make all the difference in your careers. I
have always felt that one should always remember and revere one’s mother, motherland, mother
tongue and motivational mentor or guru.

         ,          -, ,      

 ,               ,               ,        

  !

***

AKT/BK/RK
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Ireland's vote for choice

Ireland has firmly pulled itself into the 21st century by voting overwhelmingly (66.4% vs 33.6%) to
repeal the constitutional block on abortions. In a referendum, the Irish voted to repeal the Eighth
Amendment that practically prohibits abortions. The amendment, introduced in 1983 to strengthen
an older law outlawing abortions, grants an unborn child and the woman carrying it an equal right
to life. Consequently, abortions in Ireland have been only permitted when the life of the woman is
at risk, including from suicide. This exception too was introduced as late as 2013, after 31-year-old
Savita Halappanavar, a dentist from Karnataka, died of sepsis in a hospital after being denied an
abortion while miscarrying at 17 weeks. The couple made multiple requests for a termination but
were told it was not possible because Ireland was a Catholic country, her husband said during the
inquest that followed. The inquest ruled that Halappanavar had died as a result of a medical
misadventure and her case helped galvanise the pro-repeal movement. Images of Halappanavar
with a beaming smile could be seen on walls and placards in the run-up to Friday’s vote. Those
luckier than her are able to travel abroad for abortions; amendments to the law permit travel for
such purposes as well as information on abortion processes available overseas. Alarmingly, there
were still no exceptions for pregnancies resulting from rape or incest, or when the foetus had a
fatal abnormality. In 2016 the United Nations asked Ireland to relax its laws around abortion after a
woman’s highly publicised experience of trauma travelling to England to terminate her pregnancy
because of fatal foetal abnormalities.

The Irish government has indicated that it will now pass laws giving women the right to terminate
pregnancies up to 12 weeks. Abortions will be permitted between 12 and 24 weeks when there are
fatal foetal abnormalities or risk to the life of the mother or serious harm to her. Beyond 24 weeks,
abortions would be permitted when there are fatal abnormalities. Ireland has been fiercely divided
over abortion despite making progress to separate Church and State and adopting more open
social attitudes. It legalised same-sex marriage in 2015 and elected the first openly gay Prime
Minister, Leo Varadkar, last year. Mr. Varadkar has been in favour of the repeal, describing it as a
‘quiet revolution’. The timing of the decision is especially significant given that the democratic
world has made a noticeable shift to the right, exemplified by Brexit, the rise of Donald Trump in
the U.S., and right-wing populism in continental Europe. Religion is a powerful force in people’s
lives but antediluvian ideas have no place in modern-day governance. The referendum is a giant
step in the right direction.
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NCW writes to HRD min to install sanitary napkin vending machines in schools, colleges

The National Commission for Women has written to Union Human Resource Development
Minister Prakash Javadekar to consider the installation of sanitary napkin vending machines and
incinerators in schools and universities across the country. The commission highlighted the fact
that about 23% of girls miss school or drop out due to non-availability of hygienic sanitary products
inside the educational institutions.PTI

END

Downloaded from crackIAS.com

© Zuccess App by crackIAS.com



cr
ac

kIA
S.co

m

cr
ac

kIA
S.co

m

www.pib.nic.in 2018-05-30

We need adequate representation of women in Parliament and Legislatures: Vice President
Vice President's Secretariat

We need adequate representation of women in Parliament
and Legislatures: Vice President

Calls for economic empowerment of women through
property rights

Releases book titled ‘   50  ’

Posted On: 29 MAY 2018 2:34PM by PIB Delhi

The Vice President of India, Shri M. Venkaiah Naidu has said that we need adequate
representation to women in Parliament and State Legislatures. Releasing a Hindi book
titled “Bharat Rajneeti Ke 50 Shikhar Mahilayen” authored by Dr. Asshwine Shastri, he
emphasized on the need for political and economic empowerment women, and said
that they should be given equal opportunities in all fields. The Vice Chairperson on
National Commission for Scheduled Tribes, Ms. Anusuia Uikey, the former Minister for
Trourism, Jammu and Kashmir, Smt. Priya Sethi and other dignitaries were present on
the occasion.

 

The Vice President said that the world over it has been recognized that representation
of women in legislatures would help in resolving complex and sensitive socio-economic
matters.

 

Pointing out that all political parties had agreed for providing reservation for women in
the Parliament and Legislatures, he wondered why they were not moving forward on
the issue.

 

Saying that economic empowerment of women was as important as their political
empowerment, he said equal rights on parental property must be extended to women. 
 

 

Expressing concern over the growing atrocities on women, he said any atrocity should
not be politicalised.  He also called for change of mindset among the people to prevent
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atrocities. It is not enough if we have a mere Bill, and said that there should be political
will and administrative skill to kill the evil. 

 

Observing that India had the tradition of respecting women from ancient times, he
pointed out those women had occupied positions of power in scriptures.  Large number
of women had played a key role during India’s Independence movement and in various
fields in post-independent India- from sports to politics and economics.  

 

The Vice President lauded the author for bringing out a book on the achievement of fifty
women political leaders of the country. It will not only be useful as a reference book, but
will also give inspiration to the younger generation, he added.

 

Following is the text of Vice President’s address in Hindi:
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